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Series of Questions Addressed to Eminent Scholar Ata Bin Khalil Abu Al-Rashtah
Ameer of Hizb ut Tahrir through his Facebook “Fiqghi’ Page
Answer to Question

The Concept of the Transition to Dar al-Muhajireen (Migration) and the
Borders of Dar al-Islam (Abode of Islam) during the Prophet's Time

To: Yeni Camii
(Translated)

Question:
Assalam Alaikum Wa Rahmatullah Wa Barakatuh

| am attaching a question | sent you two months ago. | am giving you the benefit of doubt
for not answering it, and my prayers for you are constant. However, | wanted to send it again
as a reminder, and | have made a slight edit to it. | am confident that it will be of interest to
you. May Allah bless you and reward you with the good.

Question: Assalam Alaikum Wa Rahmatullah Wa Barakatuh

| ask Allah the Exalted, Almighty that this message reaches you in your perfect health
and well-being, and with His (swt) utmost pleasure on you. | also ask Him, may He be
glorified and exalted, to grant you your wishes soon and to renew the glory and honour of
this Ummabh through you soon.

[* The “Introduction”, section one, page 24 (Arabic) (page 23 of the electronic
version), contains a commentary on the Hadith narrated by Imam Muslim in his Sahih on
the authority of Sulayman ibn Buraydah on the authority of his father: Sa J5A3N ) agedy
«bipalgad 3 ) Ay “Then invite them to migrate from their lands to the land of
Emigrants (Muhajirin) and inform them that, if they do so, they shall have all the
privileges and obligations of the Emigrants”] End Quote.

It is understood from the preceding Hadith that those tribes who accepted Islam and then
agreed to migrate to Medina, the abode of the emigrants, would have the same rights and
obligations as those who had migrated before them. Those who did not accept to migrate
would be like the Bedouin Muslims who lived in the desert surrounding Medina; they would be
subject to the same laws as all believers, and they would not receive any share of the spoils of
war or booty (Fai’). However, there is a point to consider here, as the statement on page 24
(and the abode of the emigrants was the abode of Islam with anything else being the abode of
disbelief (Dar Al-Kufr). This statement implies that the abode of Islam is exclusively Al-Medina
Al-Munawara, and the surrounding lands of the Bedouin Arabs are the abode of disbelief.

However, on page 14 of the same book, there is evidence indicating that the surrounding
Bedouin lands are also the abode of Islam. This is explicitly stated where it says: [And
listening to and obeying the Messenger of Allah is with regards to his orders and prohibitions,
in other words, in respect to the implementation of laws. Another evidence is what Ahmad
narrated, Ibn Hibban in his Sahih coIIectlon and Abu Ubayd in Al-Amwal by ‘Abd Allah b.
Amr from the Prophet who said: X u.e%-u sl 1) gl gl Gld ¢ gally pualad) 5o3a o 3a uaeiu»

RS- UPVAS PR WA VAT SHEWAE (NA T «=3“There are two kinds of emigration, the emigration
of the town dweller and the emigration of the Bedouin. As for the Bedouin, when he is
called (to fight in Jihad) he must respond, and he must obey when he is commanded,
and as for the town dweller, he is the one who is more severely tested and more
greatly rewarded.”. The angle of inference is clear from his words (saw) 13) Gy yal 131 kaly
«=3 “...he must respond and, must obey when he is commanded” since the desert was
part of the abode of Islam (Dar Al-Islam) even if it was not the abode of emigration (Dar Al-
Hijrah). And accordingly with the evidence of the narration of Wathilah b. Al-Asqa’ in
AlTabarani, Al-Haythami said through a chain whose people are all trustworthy that the



Messenger of Allah said to him &y dyue 2 detally fand) ey «dal ) a8 G Lad 5538 5»
(«...28 3305 dhiiay daXay “The migration of the nomad is to return to your wilderness,
and to listen and obey in times of hardship and ease, whether you are willing or
unwilling, and when someone is given undue preference to you...”] End Quote.

Question:

1- Are the statements between pages 14 and 24 truly contradictory? If not, how can we
reconcile them?

2- Doesn't the application of Islamic rulings to the Bedouin, through their obedience to Allah
and His Messenger after their conversion to Islam, indicate that their lands had become lands of
Islam? The evidence presented on page 14 clearly demonstrates the application of these rulings
and the obligation of obedience...

3- If it is established that the Bedouin lands were lands of Islam, does the Hadith in Muslim on
page 24 still constitute evidence for differentiating rights between a Muslim living within the abode
of Islam and one living outside of it? [Friday night, 25 Sha'ban 1447 AH...] End.

Answer:
Wa Alaikum Assaalam Wa Rahmatullah Wa Barakatuh,

First, may Allah bless you for your kind prayers for me, and | pray for your well-being.
Here is the answer:

1- There is no contradiction between what is stated in the book, "Introduction to the Draft
Constitution, Part One,” in the two places you mentioned in the question, because each
place speaks of a different reality than the other. To understand the truth of the matter, it is
necessary to know the reality of the Islamic state in the early days of Islam. When the
Prophet (saw) moved to Al-Medina Al-Munawarah during the Hijra, Al-Medina Al-Munawarah
was the abode of Islam. There were other Jewish tribes and states around it with whom the
Prophet (saw) made agreements. These tribes were not part of the abode of Islam, even
though they were close to it, indeed adjacent to it. The book "The Islamic Personality,
Volume Two,” clarifies the reality of these Jewish tribes:

- [As for the evidence that it is not allowed to seek assistance from the disbelievers in
their description/capacity as an independent State, this is due to what Ahmad and An-Nasai
narrated from Anas who said: The Messenger of Allah (SAW) said: «gsSdal)l JUs | giadaiud Yy
‘Do not seek light from the fire of the polytheists.” The fire (nar) of a people is a metaphoric
expression (kinaya) for their entity in war as an independent tribe or State.

Al-Bayhagi said: The authentic (sahih) is what Al-Hafidh Abu Abdullah informed us via a
chain leading (saq) to Abu Hameed as-Sa’idi who said: 13) glash 4 Qi 1)) s g ) Jeuy g AR
ol 1508 10 caglaa Ao an o ¥ 1)l € galuid g 10 Dl () 0 Jab gh g pLALE Ly I gMB TeV A (e 1B dys
QO ally (paias ¥ UL () o3 b “The Messenger of Allah (SAW) went out until he left behind
Thaniyya al-Wada’ when there was a squadron (kateeba). He said: ‘Who are these?’
They said: ‘Banu Qaynuga and they are the company of Abdullah bin Salam.’” He said:
‘Have they embraced Islam?’ They said: ‘Rather they are on their religion.” He said:
‘Tell them to return. Verily we do not seek assistance of the polytheists.”

The Messenger (SAW) returned the company of Abdullah bin Salam of Banu Qaynuga
since they came as a nation (taifa) united in a Kafir squadron, and they came under their flag
in_their capacity as being from Banu Qaynuga between whom and the Messenger were
treaties; they were like a State. Due to this, he rejected them. Their rejection was due to their
coming under their flag and with their State, by the evidence of his (SAW) accepting the
assistance of the Jews in Khaybar when they came as individuals. This hadith of Abu
Hameed As-Sa’idi includes the Shari’ah reason (illah), so if it exists the rule exists and if it is
absent the rule is absent. The reason in the hadith is clear in the hadith’s text where it says:
“‘When there appeared an squadron. He said: Who are these? They said: Banu Qaynuga
who are the company of Abdullah bin Salam.” The meaning of their being a squadron is that




they are an independent army with an independent flag, since for every squadron there is
flag. So they were a Kafir squadron with an independent flag and from the Jewish Banu
Qaynuga who were of the rank of a State between whom and the Messenger were treaties.
This was the reason for rejecting them, not merely because they were disbelievers with the
evidence that he commanded them to return based upon this and their rejection of Islam not
due to their rejection of Islam alone.

The Prophet (saw) turned back the group of Abdullah ibn Salam from the Banu Qaynuga'
because they came as a united force, a battalion of disbelievers, under their banner, as they
were from the Banu Qaynuga', with whom the Prophet had treaties and who were, in effect, a
state. Therefore, he rejected them. Their rejection stemmed from their coming under_their
banner _and within their_state, as evidenced by his (saw) acceptance of the Jews'
assistance in Khaybar when they came individually. This Hadith of Abu Humaid contains a
legal I'la (divine reason); if it is present, the ruling applies, and if it is absent, the ruling does
not. The I'la in the Hadith is evident in its text, for it states: §Wid A 1) glé Se¥sa (e 1JB A< 13y
«ad (4 2 Ty a9 “When there was a squadron. He said: ‘Who are these?’ They said:
‘Banu Qaynuga and they are the company of Abdullah bin Salam.”

The Messenger (SAW) returned the company of Abdullah bin Salam of Banu Qaynuga
since they came as a nation (taifa) united in a Kafir squadron, and they came under their flag
in_their capacity as being from Banu Qaynuga between whom and the Messenger were
treaties; they were like a State. Due to this, he rejected them. Their rejection was due to their
coming under their flag and with their State, by the evidence of his (SAW) accepting the
assistance of the Jews in Khaybar when they came as individuals. This hadith of Abu Hameed
As-Sa’idi includes the Shari’ah reason (illah), so if it exists the rule exists and if it is absent the
rule is absent. The reason in the hadith is clear in the hadith’s text where it says: “When there
appeared an squadron. He said: Who are these? They said: Banu Qaynuga who are the
company of Abdullah bin Salam.” The meaning of their being a squadron is that they are an
independent army with an independent flag, since for every squadron there is flag. So they
were a Kafir squadron with an independent flag and from the Jewish Banu Qaynuga who were
of the rank of a State between whom and the Messenger were treaties. This was the reason
for rejecting them, not merely because they were disbelievers with the evidence that he
commanded them to return based upon this and their rejection of Islam not due to their
rejection of Islam alone. This is strengthened by the hadith of Anas: “Do not seek light by the
fire of polytheists” since it is (mutasallit) over the entity just as it is strengthened by the
Messenger’s accepting assistance from Quzman in the same place of the event of Uhud
although he is a polytheist. The meaning of this is rejecting the assistance of disbelievers in
their capacity as an entity, and accepting their assistance in their capacity as individuals.
Therefore seeking assistance of disbelievers as a Kafir nation or tribe or State, and under their
own flag as a part of their State is absolutely not allowed in any case. [End quote].

Another quote includes:

- [It is obligatory to implement the Islamic rules upon all those in Dar al-Islam under the
rule of the Islamic State just like they are implemented upon Muslims equally, whether he is a
dhimmi or mu’ahid or must’amin. The ruler is not given a choice in that; rather it is obligatory
to implement the Islamic rules upon them without hesitation because Allah ta'ala said in
relation to the People of the Book: 4Gl Ga dpla Ue ahpighl &5 Y3 ) O3 Ly agi ataly,

“Rule/Judge between them with all that Allah revealed and do not follow their desires
after the Truth came to you” [Al-Ma’idah: 48].

He (swt) also says in relation to them: & (i ah)3aNy abp) shl A% ¥y A O3 ey adhs A& (il
444 4 93 4 g=as e “Rule between them with all that Allah revealed and do not follow

their desires. And beware that they do not seduce you from jUSt some of what Allah
revealed to you” [Al-Ma'idah: 49]. And He (swt) says: L oal) i a3t (sl csh aty W3 Gy

44 a3 “Verily We revealed to you the Book in truth so that you rule between the
people with what Allah revealed” [An-Nisa: 105]. This is general covering Muslims and



non-Muslims since the word “nas” (people) is general: o%wl-ﬁ'ﬁ\ O 95&4%» “...s0 that you rule
between the people” [An-Nisa: 105]. As for the Supreme’s statement: O] X0 éﬁ-l@%
§aie Gagel J M Al dgpla G ALl “Listeners to falsehood, eaters of illicit wealth

(suht). If they come to you then rule between them or turn away from them” [Al-
Ma’idah: 42], the meaning is those who come to the Islamic State from outside it to arbitrate
to the Muslims in his dispute with another disbeliever or disbelievers. The Muslims are given
a choice between ruling/judging between them or turning away from them. The ayah was
revealed about those whom the Messenger of Allah (SAW) made a treaty with from the
Jews of Madinah and they were tribes considered as other States, not inc in the
Malysia book and were not subject to the Islamic rule, but were other states:
accordingly there were treaties between him (saw) and them. Whereas if the disbelievers
were submitting to the rule of Islam such as when they were dhimmis or they came
must’amin submitting to the rule of Islam i.e. consenting to enter Dar al-Islam together with
submitting to the rule of Islam like mu’ahids or must’amins, it is not allowed to rule between
them except with Islam. Whoever among them refuses to return to the rule of Islam, the ruler
compels him and punishes him because of it since he entered into a pledge with the
condition of being bound by the rules of Islam whether it was the pledge of dhimmah or treaty
or security without distinction between them as long as he is in Dar al-Islam.

The Messenger of Allah (saw) wrote to the people of Najran, and they were Christians
@A dad M L aSia Al e Ol “Whoever among you contracts with riba then there is a no
pledge (dhimmah) for him” (Narrated by Ibn Abi Shaibah)”. Ibn Umar narrated: s oi»
«an b Lagn ald L3 31 jal g Ja g 2 30 Y 1ssla “The Jews brought to the Prophet (saw) a man
and a woman who comitted fornication, so he (saw) commanded that they were
stoned.” (Reported by Al-Bukhari) Al-Bukhari also reported: (e Wi 4 las Lasgs J8 2 0 oy
« glagl “The Prophet (saw) killed a Jew for killing a girl in order to take her
ornaments.”... These Jews were of the Muslims’ citizens, and what is apparent is that
this was after the end of the Jewish entities and their_being protected as citizens
under the Muslims’ authority.] End of Quote.

2- After the elimination of the Jewish states surrounding Medina, the dominion of Islam
extended to include the regions where these tribes resided, as well as the surrounding
Bedouin/desert areas. However, the dominion of Islam did not encompass the Arabian
Peninsula until some time later... Thus, the Bedouin around Medina became subjects of the
state and its citizens, meaning they became subject to the authority and rulings of Islam...
These are the ones whom the Noble Quran mentions in the words of Allah (swt): Ja¥ & Wy
Gl 8 agudily 198 5 Y5 A Jeu) b8 1 088E G QB Ga ad5a Gay Auaad) “It was not “proper” for
the people of Medina and the nomadic Arabs around them to avoid marching with the
Messenger of Allah or to prefer their own lives above hls” [At-Tawbah: 120] And His
(SWH) saying: (i5a s agalis (AT agalis ¥ GAI Lo 1 535a Lall JAT (g (bR o) G a2158 (aagh

2
@&

gpalis e o ¢ O30k ~ “Some of the nomads around you "believers™ are hypocrites, as are

some of the people of Medina. They have mastered hypocrisy. They are not known to
you ‘O Prophet’; they are known to Us. We will punish them twice "in this world’, then
they will be brought back "to their Lord" for a tremendous punlshment” [At-Tawbah:
101]. And His (swt) saying: & agsiudl Ol U aaid U glal p U gal Uiz u\f"!\ Sa Gsilaal &t JJM%»
%b.snu‘,hubuwuts&um?&.\u‘g\ \)a.aes.a.\b\u\l.uum\w?ﬁd.\uuas *JEUAU.LS“The
nomadic Arabs, who stayed behind, will say to you 'O Prophet’, “We were
preoccupied with our wealth and families, so ask for forgiveness for us.” They say
with their tongues what is not in their hearts. Say, “Who then can stand between you
and Allah in any way, if He intends harm or benefit for you? In fact, Allah is All-Aware
of what you do” [Al-Fath: 11]. Including other additional verses.

The desert surrounding Medina was subject to the authority of Islam, and its
inhabitants were subjects of the state. However, migration to Al-Medina Al-Munawarah



was not obligatory for them; rather, it was sufficient for them to submit to the state.
They are the ones referred to in the “Introduction to the Draft Constitution, Part One”
where it says:

[Another evidence is what Ahmad narrated, Ibn Hibban in his Sahih collection and Abu
‘Ubayd in Al-Amwal by ‘Abd Allah b. Amr from the Prophet (saw) who said: RLEY weeib»
A Lagalie ]y 4L Lagakield ealal) G X 13} Cwady JA\ 13} ki ) Gl adly sl 3,3 “There are
two kinds of emigration, the emigration of the town dweller and the emigration of the
Bedouin. As for the Bedouin, when he is called (to fight in Jihad) he must respond,
and he must obey when he is commanded, and as for the town dweller, he is the one
who is more severely tested and more greatly rewarded.” The angle of inference is clear
from his words (saw): « =3 M esy) J-“ m &hidy “he must respond and, must obey when he
is commanded”, since the desert was part of the abode of Islam (Dar Al-Islam) even if it
was not the abode of emigration (Dar Al-Hijrah)].

These people were from the desert of Al-Medina Al-Munawarah and were subjects
of the state under its authority... This is supported by what Abu Ubaid mentioned in
the book of “Al-Amwal”:

[- Muhammad ibn Ja'far narrated to us, Shu'bah narrated to us, on the authority of "Amr
ibn Murrah, on the authority of "Abdullah ibn al-Harith, on the authority of Abu Kathir al-
Zubaydi Zuhayr ibn al- Aqmar on the authority of "Abdullah ibn "Amr, on the authority of the
Prophet (saw) who sald X 13) u.na & Ailad d.su\ wﬂ RE « palal) 553 PR 553 1 oGAa GJAQJ\»
@A) Lgaliely Aok LA (g8 alall §53a i (el 13 &k 3 “There are two kinds of emigration,
the emigration of the town dweller and the emigration of the Bedouin. As for the
Bedouin, when he is called (to fight in Jihad) he must respond, and he must obey
when he is commanded, and as for the town dweller, he is the one who is more
severely tested and more greatly rewarded.”.

- Sa’id ibn "Ufayr told me: Sulayman ibn Bilal told me, on the authority of "Abd ar-Rahman
ibn Harmalah, who said: | heard "Abdullah ibn Niyar al-Aslami say: | heard "Urwah ibn az-
Zubayr narrating on the authority of "A’ishah, that the Messenger of Allah (saw) said — and
A |shah mentloned the Bedoums in hIS presence — so He (saw) said: Jhl a ‘u\f-u | o A

,,,,,,

the people of our desert and we are the people of thelr city. So, if they are called upon,
they will answer. They are not Bedouins”. Abu Ubaid said: | think that the Prophet (saw)
made the name of migration obligatory for them through belief, even if they were in their
places, except that the people of the city have their virtue as | informed you. This is something
that clarifies for you that they have a right over the Muslims if they need that, whether that right
is little or much, it is only according to what the Imam sees fit...] End Quote.

3- As for the rest of the deserts in the Arabian Peninsula that were not around Medina,
they were not under the authority of Islam, and had not yet been included under the abode of
migration and the abode of Islam until the rule of Islam extended to the entire Arabian
Peninsula and became established there, so it all became the abode of Islam... And to such
tribes in those deserts that were not under the authority of Islam, the Hadith of Sulayman ibn
Buraydah mentioned in the book “Introduction to the Constitution, Part One,” when explaining
Article 5 and Article 6 of the draft constitution, applies:

[These two articles have been drafted in order to explain the rules pertaining to those who
carry the Islamic citizenship irrespective of whether they were Muslims or the people of
Dhimmah (non-Muslim citizen of the Islamic State). As for the Muslims, this is due to the fact
that the Messenger has denied the Muslims who live outside the Islamic State and who do not
hold the Islamic citizenship from the rights enjoyed by the State’s subjects. On the authority of
Sulayman Ibn Buraydah on that of his father who said: & J‘ S u-‘° Tsal 53113 28 ) Qg (sn
¥y 938 ‘AnqusuAum )y B ) éu.uh 1 938! duyttpum\wmwj b wumt_xuaauqt
EPY A Ug.ulﬁ cd)A 3 JLAA &l uﬁ\ N&Al.& u.\SJJﬁd\ o dixe &l 133 dady \Jﬁﬁ ¥ \JM '}’3 \JJ-‘Q-J YJ \3114
J\J uﬁ\ JL\ UA JJL\S\ (J‘” ?G.G.\\ e.t ?g..tﬁ USJ e@..u d.\ﬂl.ﬁ dJ.ILA\ uLﬁ c?ﬂu‘i\ U"“ ?Q.G.\\ e.t ?g_\ﬁ USJ ?6'“ J.tﬁlﬂ
) 2 A0 e 101585 13 G (Cuplgal o L age § Cupalgall e agle SIS 1 ghad () 24 2hDA15 «Cusalead



\JJAIA.:U\Y‘ ;w&uﬂ\\gwtuﬂﬂiuﬂ‘ﬂj cwﬂ\ula G @ﬁ\ AM\}S&}Q_WG @JNUM\ u\JDlSUJ.US.r

«ipaludd) 22 “When the Messenger of Allah appointed anyone as leader of an army or
detachment he would especially exhort him to fear Allah and to be good to the Muslims
who were with him. He would say: Fight in the name of Allah and in the way of Allah.
Fight against those who disbelieve in Allah. Make a holy war, do not embezzle the
spoils; do not break your pledge; and do not mutilate (the dead) bodies; do not kill the
children. When you meet your enemies who are polytheists, invite them to three
courses of action. If they respond to any one of these, you also accept it and withhold
yourself from doing them any harm. Invite them to (accept) Islam; if they respond to
you, accept it from them and desist from fighting against them. Then invite them to
migrate from their lands to the land of Emigrants and inform them that, if they do so,
they shall have all the privileges and obligations of the Emigrants. If they refuse to
migrate, tell them that they will have the status of Bedouin Muslims and will be
subjected to the Commands of Allah like other Muslims, but they will not get any share
from the spoils of war or Fai' except when they actually fight with the Muslims (against
the disbelievers).” (Recorded by Muslim). This narration indicates clearly that the one who
does not migrate to Dar Al-Islam will not enjoy any of the rights of citizenship even if he were a
Muslim. The Messenger of Allah (saw) invited them to come under the authority of Islam so
that they may enjoy what the Muslims enjoyed and undertake the obllgatrons WhICh the
Muslims undertook; he said: &3 1itd &) agdh 2 5815 (Gayplgadl J3 0 a8 3 Ga 53N L) 348 2y L agld
Al & L agle s Guplgall “Then invite them to migrate from their lands to the land of
Emigrants (Muhajirin) and inform them that, if they do so, they shall have all the
privileges and obligations of the Emigrants”. This text stipulates that migration is required
for them to have what we have and for our obligations to be upon them, in other words, for
them to fall under the laws. The understanding of the narration is that if they did not move they
would not have what the emigrants had, in other words, what they had in the abode of Islam
(Dar Al-Islam), so these narrations explain the difference in the laws between the one who
moves to the abode of the emigrants and the one who doesn’t, and the abode of the emigrants
was the abode of Islam with anything else being the abode of disbelief (Dar Al-Kufr).].

The request for migration was directed to tribes or groups that were not in Dar Al-
Islam but in Dar Al-Kufr. When they embraced Islam, their lives were protected by
Islam, but they did not become directly subject to the authority of Islam, nor did they
become directly part of Dar Al-Islam because they were located in Dar Al-Kufr, which
was not subject to the authority of Islam. So, they were asked to migrate in order to
become subject to the authority of Islam... This is also clarified by what was narrated
about the Prophet (saw), regarding his conquest of Dar Al-Kufr, as we explained in the
book “Introduction to the Constitution, Part Two”:

[...As for the second matter, its proof is what was mentioned in the Hadith of
Sulayman ibn Buraydah on the authority of his father, in the Prophet's advice to the
commanders of the armies, that the Prophet (saw) used to  say to those he appornted as
commanders of the army: 1 Ga daadl) ) agedl & VA uﬂSJee-wd-ﬁlﬂ dyh\ ulﬂ @) M) aged
e*u-nlﬁ e bbu & bﬂ‘ G Cuplgad L aﬁ-df—s u-uﬂe-ﬂﬂ L aeiﬂ A3 ) glad &) a4 efw-nb ‘uuﬂe-d‘ M ui‘
U\Y\ "u*“ yuﬂbwtuﬁ@@uﬁ\fg cumﬂtc,iﬁ G ‘545‘ AM\PSA*SG ‘5Ja.|u.ud~m3\ u\ﬁ&wg&rﬂ.ﬂ
«dmaludll 22 15l “Invite them to (accept) Islam, if they respond to you accept it from
them, and desist from fighting against them. Then invite them to migrate from their
lands to the land of the Muhajireen, and inform them if they do so, they shall have all the
privileges and obligations of the Muhajireen. If they refuse to migrate, tell them that they
will have the status of Bedouin Muslims, and will be subjected to the Commands of
Allah like other Muslims, but they will not get any share from the spoils of war or Fai
except when they actually fight with the Muslims (against the disbelievers)” [reported by
Muslim] The reason for using this Hadith as evidence is that the Prophet (saw) said: r‘é-“‘ at»
(Al B G agle dnalgall e 2g1e dd ) glad G 24T ah ATy (Cusaleddl 13 ) a8 G 53N LY “Then
invite them to migrate from their lands to the land of the Muhajireen, and inform them if
they do so, they shall have all the privileges and obligations of the Muhajireen.”



This text stipulates that migration is a condition for them to have the same rights and
obligations as us, meaning that the state's laws apply to them. If they do not migrate, they do
not have the same rights and obligations like us, therefore, the laws do not apply to them.
Furthermore, the Prophet (saw) considered migration to the land of the Muhajireen a
condition for their entitlement to spoils of war (Fai’) and booty. All other forms of wealth are
measured against this condition. Thus, those who do not migrate to the land of the Muhajireen
are treated like non-Muslims in terms of being deprived of their wealth. This means that
financial laws are not applied to them because they have not migrated to the land of the
Muhajireen. The land of the Muhajireen was Dar Al-Islam, while all other lands were
considered Dar Al-Kufr. Therefore, the Prophet (saw) would wage war against any land other
than the land of the Muhajireen, considering it a land of war. However, if its inhabitants were
Muslims, he would not fight or kill them, but rather invite them to come to Dar Al-Islam. If they
were non-Muslims, he would fight them, as this Hadith indicates, and as is also indicated by
what was narrated from Anas, who said: i) WY pai (8 il o Ja Al e 138 13) #8 ) g HSn
(v iy & Wl aawa a ()3 “Whenever the Messenger of Allah (saw) wanted to attack a
people, he would wait until dawn, if he heard the Adhan, he would refrain, and if he did
not hear it, he would pray and then attack” (Reported by Al- Bukhari)

The Prophet (saw) considered any land other than the land of the Muhajireen (i.e., any
land other than the land of Islam) to be a land of war, even if Muslims lived there. In other
words, it was Dar Al-Kufr, and its rulings were the same as those of a land of disbelief in
terms of applying the laws, including financial rulings. The only difference between Muslims
and non-Muslims in such a land was that Muslims were not to be fought, killed, or have their
wealth seized, while non-Muslims were to be fought, killed, and have their wealth seized.
Beyond that, the rulings were the same. This is the proof of the difference between a Dar Al-
Kufr and Dar Al- Islam. Whoever lived in Dar Al-Kufr or Dar Al-Harb. So, whoever resides in
Dar Al-Kufr or Dar Al- Harb and his allegiance is that of disbelief, then, all the rulings of Dar
Al-Kufr applies to him, whether he is a Muslim or not, except that the Muslim is protected in
blood and wealth]. End Quote.

This shows that at that time, Dar Al-Kufr contained tribes that had embraced Islam
but were not subject to Islamic rule and were not part of Dar Al-Islam. Therefore, when
the Prophet (saw) Dar Al-Kufr inhabited by such Muslim tribes, he would not launch an
attack until he ascertained whether the tribe he intended to raid had converted to Islam.
If they had, he would not attack them. This means that the raids were against tribes in
Dar Al-Kufr that were not subject to Islamic rule and were not part of Dar Al-lslam,
because Dar Al-lslam was not to be raided or attacked. Such tribes were required, if
they converted to Islam, to move to Dar Al-Islam and not remain in Dar Al-Kufr.

4- After the expansion of Islamic rule and its encompassing of the entire Arabian
Peninsula, the issue of these tribes moving to Dar Al-Islam became irrelevant because
they naturally became subject to Islamic rule and part of Dar Al-Islam without having
to leave their original lands.

| hope this answer is sufficient, and Allah Knows Best and Most Wise.

Your Brother,

Ata Bin Khalil Abu Al-Rashtah
9 Muharram 1448 AH

24 June 2026 CE

The link to the answer from the Ameer’s Facebook page:
https://www.facebook.com/AtaAboAlrashtah/posts/122142595527129051
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