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Tafseer Al-Bagarah (2: 208-210)
From the book, Introduction to the Tafseer of the Quran,

by the Ameer of Hizb ut Tahrir, the eminent jurist and statesman, Ata Bin
Khalil Abu Al-Rashtah:
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“O you who have believed, enter into Islam completely [and perfectly] and do not
follow the footsteps of Satan. Indeed, he is to you a clear enemy (208). But if you
deviate after clear proofs have come to you, then know that Allah is Exalted and Wise
(209). Do they await but that Allah should come to them in covers of clouds and the
angels [as well] and the matter is [then] decided? And to Allah [all] matters are
returned. (210).”

These noble verses clarify the following:

1- Some of the Jews who had newly become Muslims thought that if they kept believing
in some of the Torah, it would not harm their Iman (belief) at all. Thus, Allah (swt) clarified to
them that entering into Iman requires belief in all that He (swt) has revealed i.e. everything in
Islam and abandoning the creeds of Kufr. He also clarified that retaining anything from Kufr,
even if it is little, is following the paths of Shaytan, who is an enemy with open hostility
towards the believers. There is an emphasis in this verse about the Obligation of believing all
that Allah (swt) has revealed to the Messenger of Allah (saw), whilst abandoning what is in
the religions of Kufr.

- §is5al Cuill @3 Gy “O you who have believed,” it is an address to those who left Kufr
and adopted Islam.

) G@g& R 333;3,%) “Enter into (alu!)) Silm completely”. I.e. Enter into Islam completely.

- The word Akl Silm here refers to Islam as interpreted by Ibn Abbas (ra) and the
intended meaning (maqsood) is all that is in Islam i.e. believing in everything, without
exception, and acting upon all of its Shariah, whilst leaving all other laws.

-The word 4& ‘Kafatan’- means “completely” and it is the state (J\~ -Haal) of the word
(pl-silm), with the meaning of Islam as a whole. The root (uSl) of (&) is from the active
participle (ism fa’il) (<) which means preventing, from the word (<sS) prevention. When you
say («ls . 4 - hadha shai'u Kaafun) ‘This thing is enough’ it means it is preventing its
parts from becoming asunder. So it is as if you are saying metaphorically (majaazan) )
(A8 Sl 4aes 2230 - ‘this thing as a whole or in entirety,” by relating to causation (sababiyyah).
Then the particle %’ is added to the active participle (ism fa’il) in order to convert it from the
verbal form of the word (<S) to the noun (43S), with meaning of ‘all (kul) and everything

(jamee’a).’

Ibn Abbas (rali) said that this verse was revealed about Abdullah bin Salam and his
companions. When they believed in the Prophet (saw), they believed in the Prophet's
Shariah, whilst persisting upon some of the Shariah of Musa (as). Thus, they observed
Sabbath and hated the meat and milk of camels after they had become Muslims. When other
Muslims rebuked them, they said: “We protect ourselves from these.” They beseeched
Prophet (saw) to act upon some of their previous Shariah rulings. Thus Allah (swt) revealed
the verse.



l.e. whoever enters into Islam, he must enter it completely, there is no Shariah persisting
other than this. Thus Islam is abrogatlng (naa5|kh) of Shariah other than itself from the other
Shariahs. Allah (swt) said, 44 Gagay sl Ga 405 G W GMA% “(This Quran) confirms that

which preceded it of the Scripture and dominates (S«¢=) over it.” [TMQ 5:48] i.e.
abrogating. Thus, the persistence upon anything from the previous Shariah, which is not
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approved by Islam, is following the footsteps of Shaytan. Allah (swt) said, i 3hi J gl Vb
§lwh 5% a8 &) ¢aial) “Do not follow the footsteps of Shaytan. Indeed, he is to you a
clear enemy.” [TMQ 2:208]

2- It is not correct to interpret the word (21, here, in the noble verse with the meaning of
‘making peace’ (“dwl) with the enemy. This is even though the word (:14) has both the
meaning of 'Islam’ and (iduwl) 'making peace' i. e. the word (&) has several meanings.
Consequently, it is a polysemic (mushtarak) word, having more than one meaning, and so it
is mutashabih (similar), subject to multiple interpretation. The intention is to determine which
of those meanings that can be understood from the contextualizing (singular: gareenah,
plural: qaraa’in) related to this in the verses that are muhkam (exact or with one meaning
alone).

If the (aii-d\) here meant ‘making peace,’ then the meaning would be ‘enter into peace with
the enemy completely.” The command (amr) would be with obllglng (wujoob), due to the
contextualizing (qareenah) by the verse, ¢imi 33 a1 &) caall e 3h | 55 Y53 “Do not follow

the footsteps of Shaytan.” Consequently, making complete peace with the enemy would
be an obligation (fard) for the believers. However, this meaning contradicts with the muhkam
(exact) verses related to fighting that oblige the believers to fight disbelievers, until the Deen
completely belongs to Allah (swt), either by the entering of the people into Islam, or by the
paylng Jizya in submission to the Ahkam of Islam. Allah (swt) said, &5 oy ey M&-‘-ﬁ‘ﬁs%o
e%‘m ¥ ¢y “And fight them until there is no fitnah and [until] the rellglon all of it, is for
Allah” [TMQ 8:39]. And Allah (swt) said, 4 a5 L Gsa5ad 5 AW a5l 5 Al Getal ¥ Gudl 11585
§oalUa 2y & 08 dall i ghad s Gsh i gl Gudl) (e (311 G G5 5 Al gy “Fight those who do
not believe in Allah or in the Last Day and who do not consider unlawful what Allah
and His Messenger have made unlawful and who do not adopt the religion of truth
from those who were given the Scripture - [fight] until they give the jizyah willingly
while they are humbled.” [TMQ 9:29]. And the hadith, «&dll ag: ) Gale Sgally “Jihad is
continuous until the day of judgement” [Bukhari 3/1048; Abu Dawud: 2532; Bayhaqi:
9/156]. All these contextualize the continuation of fighting against disbelievers until the
raising of the Word of Allah (swt) as the highest, by submission of the disbelievers to the
rulings of of Islam. This clarifies that the word (al«!') in the noble verse comes with the
meaning of Islam and not as making peace (Musalama) with the enemy, due to its
contradiction with Muhkam verses of fighting the enemy. The Muhkam (exact) overpowers
the Muthashabih (similar) and so the meaning of the verse must be ‘Islam’ i.e. enter into
Islam completely.

3- As for the word (alw) Silm that comes in the Quran with the meaning of ‘making
peace’ (Musalama 4.llull), it appears in two verses: Once in Surah al-Anfal and then again in
Surah Muhammed. Upon scrutinising these two verses, it establishes the state (J=~ Haal) of
the word (eSuS\) as being with the meaning of ‘making peace’:

a- The verse in Surah Anfal, gl ) 32 &) 4l o (83555 gt il oot §a5a o5 “And if
they incline to peace (eziu), then incline to it [also] and rely upon Allah. Indeed, it is He
who is the Hearing, the Knowing.” [TMQ Surah Anfal: 61]. This verse gives the meaning
that ‘if the disbelievers incline and offer to make peace, then accept it from them and rely
upon Allah (swt) in all of that’. The conjugation of having Tawakkul and reliance upon Allah,
with the acceptance of peace when they offer, is a Qareenah (contextualization) that Muslims
should accept it from the position of strength This is apparent in the previous verses: w-\l\%o
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%uyaﬂm Y Ay A Gig Al Ju b s “The ones with whom you made a treaty but then
they break their pledge every time, and they do not fear Allah. (56). So if you, [O
Muhammad], gain dominance over them in war, disperse by [means of] them those
behind them that perhaps they will be reminded. (57). If you [have reason to] fear from
a people betrayal, throw [their treaty] back to them, [putting you] on equal terms.
Indeed, Allah does not like traitors (58). And let not those who disbelieve think they
will escape. Indeed, they will not cause failure [to Allah] (59). And prepare against
them whatever you are able of power and of steeds of war by which you may terrify
the enemy of Allah and your enemy and others besides them whom you do not know
[but] whom Allah knows. And whatever you spend in the cause of Allah will be fully
repaid to you, and you will not be wronged (60)” [TMQ Surah al-Anfal: 56-60]

l.e. fight the disbelievers with severity such that fear and dread should strike the hearts
of the enemies who even hear of it, until they flee from the horror of that fighting before it
reaches them. All this comes with striking fear into the hearts of the enemies who are visible
and hidden, through the strength of preparation.

After all these immense blows against the enemy, if the enemy offers you to make peace
due to what has befallen him of decline and collapse, then accept it from him, as he has
actually surrendered to you and his weapons were broken.

b- As for the other verse, it is in Surah Muhammad, 43 &3 sl alud) ) 1555 ) sig5 D)
§&Iae] 2830 ol a%s “So do not weaken and call for peace (2l while you are superior;
and Allah is with you and will never deprive you of [the reward of] your deeds.” [TMQ
Surah Muhammed: 35]

This verse indicates the prohibition (taHreem) of calling for making peace with the
enemy, as it is shame and humiliation and because Muslims are superior. Thus Allah (swt) is
with them and He (swt) will not reduce any of their rewards, due to their steadfastness in
fighting the enemy, without making peace with them.

This is what the Quran brings together in these two verses, galall i3 ¢)ss “And if they
incline to peace...” [TMQ 8:61], and the verse galull ) 15255 1535 38 “So do not weaken
and call for peace” [TMQ 47:35]. The ruling on making peace with the enemy is allowed if:

Firstly: If the enemy offers to make peace, as a result of his weakness and destruction
with the strength of Muslims and their victory.

Second: if it favours the glory of Muslims and paves the way for their victory, while
humiliating the enemy and paves the way for their defeat.

The Messenger of Allah (saw) has clarified this summary in the Treaty of Hudaibiyah:

A- Before going out for Umrah, the Messenger of Allah (saw) knew that the Jews of
Quraish were trying to make an alliance with Quraish to fight the Noble Messenger (saw).
Thus, neutralising the Quraish was a victory for the Messenger of Allah (saw).

Therefore the earliest action, which the Messenger of Allah (saw) carried out after
returning to Madina, was to invade Khaybar and eliminate them, after he (saw) had
neutralized the Quraish from joining Khaybar under the Treaty of Hudaibiyah.

While he (saw) was returning from Hudaibiyah to Madinah on his way, the following
verse was revealed to the Messenger of Allah (saw) o@-u-u A% & LA u\%) “Indeed, we have

given you, [O Muhammad], a clear Victory.” [TMQ Surah Fatah 48: 1]. The Treaty of
Hudaibiya, followed by the victory of Khaybar, was a clear victory to the Messenger of Allah
(saw). There was huge glory for the Muslims and huge weakness for the disbelievers in the
Treaty of Hudaibiyah.



B- Through fear of the Quraysh, the Arab tribes feared entry into the Deen of
Muhammed (saw) and his covenant. Thus, the Messenger of Allah (saw) was able to remove
this fear of entering Islam from the Arab tribes through this treaty. Thus Khuza’a [Arab tribe]
came under the covenant of the Messenger of Allah (saw) and many became Muslims, both
individually and as entire tribes, without fearing the attack of the Quraish. This was a strength
for Muslims and glory for the Deen of Allah (swt).

C- This treaty i.e. making peace (Musalama) with the enemy was temporary because
suspending or aborting Jihad is prohibited in Islam. Moreover, it is a great sin as indicated by
the divine texts which we have mentioned.

D- Also, this temporary treaty was concluded with warring disbelievers, who were rulers
over their own land. It was not concluded with the entity who occupied the lands of Muslims,
such that the treaty would endorse their occupation. This is because the Treaty of
Hudaibiyah was concluded with the Quraish disbelievers. Their entity at that time was on the
land which had yet to be conquered by Muslims. Instead, the land was under their authority
before the conquest of the Muslims. As for concluding a treaty with an entity which is
occupying the lands of Muslims, like the Jewish entity in Palestine, it is not correct as this
would endorse the authority of disbelievers over the lands of Muslims. It is contradictory to
the verses of making peace in Surah al-Anfal and Surah Muhammed and it is also
contradictory to the Treaty of Hudaibiyah.

Hence it is not permissible to make peace with the enemy absolutely, without the
conditions that were clarified in the Book of Allah (swt) and Sunnah of the Messenger of
Allah (saw).

It is noteworthy to consider that this treaty was to neutralise the Quraish from the Jews of
Khaybar, so that the Messenger of Allah (swt) would devote himself to fight the Jews of
Khaybar, whereas the government scholars are quoting evidence of this treaty to make
peace with Jews and to end the state of war with them!!

Thus, it is clarified here that the word (e:ﬁ,d\) comes in Quran with the meaning of ‘making
peace’ with the enemy, which is forbidden except when it favours the glory of Islam and
Muslims and when the enemy is weak and his weapons are broken. Making peace must be
temporary and it can only be concluded with the enemy who does not establish his entity on
the land usurped from Muslims, such that the treaty is endorsing his occupation. This is what
the verses of Surah al-Anfal and Surah Muhammed establish as the reality of Treaty of
Hudaibiyah.

4- Then Allah (swt) clarified that if they do not enter into Islam completely, retaining
anything from previous Shariah which is not approved by Islam, in that case they plunge into
the Wrath of Allah (swt) and His punishment, particularly after the apparent evidences,
indicating that Islam is the Truth and that the previous religions were corrupted and altered,
were clarified to them.

Allah (swt) said, §inmldll e 8,AT) 3 3h5 4de Jith olb Up S 3 &3 0ags “And whoever
desires other than Islam as religion - never will it be accepted from him, and he, in the
Hereafter, will be among the losers.” [TMQ Surah Al-e Imran: 85]. No other Shariah is
accepted after Islam.

%a-ﬁb 0153% “But if you deviate” i.e. if you step aside from entering Islam completely. The
root word (JV') means ‘fall’ (-s4) and the intention is to mention it as a metaphor (majaaz).

4a8a 3@ Al G 1saleldy “Then know that Allah is Exalted and Wise.” i.e. Allah is

dominant over His matter and nothing makes Him incapable of visiting retribution upon you
and He is the all-Wise, Who does not punish without right. This is the literal meaning
(manTuq) of the entire verse. As for the implied/inferred meaning (mafhum) of the entire
verse, it means that if you are reticent of entering into Islam completely, then Allah (swt) will
punish you severely, as you deserve.



5- %c.wh-u dak “Do they await?” is in the interrogative, question form, with the meaning
of negation i.e. “They do not wait.’

%ee-ul-' ol ;\11% “But that Allah should come to them” i.e. The command (amr) of Allah

(swt) comes to them with the punishment, according to the subject (baab) of el Ayl
" =Yl ‘metaphorical attribution with ellipsis - when words can be left out of a sentence.’

%

This is such as in the sayings of Allah (swt): € 5l @1-' J‘%» “Or there comes the command
(amr) of your Lord?” [TMQ Surah Nahl: 33], and, %mu Lwaa%o “Our Punishment came

suddenly.” [TMQ Surah A'raf: 4]. Arabs used to say ‘Y Jws ‘The leader has arrived,”
when the leader’'s messenger or his command arrived and this was due to the subject (baab)
of ‘metaphorical attribution with ellipses.’

Thus, the verse 4aladl (a d-‘h o A gl Y% ‘but that Allah should come to them in
covers of clouds’ means the command (amr) of Allah (swt) comes to them with the covers
of clouds. The word (@) in” here means ‘with-&" like the saying of Arabs ‘_Swall 2 oY) Ja
‘The leader marched ‘in’ the army’ i.e. with the army. The word (dﬂa) is the plural of the word
(), meaning shadow, which means all that casts a shadow upon you.

Accordingly, the meaning of the verse is: “Those who fail to enter Islam completely do
not wait except for the arrival of command of Allah for their punishment accompanied by dark
clouds and angels.” There is a great threatening and powerful, expressive, visualization in
this. Dark clouds are usually thought of as mercy, but here they come to them with torment,
indicating the horror of what was prepared for them, in terms of severity of the punishment.
And when the angels of torment come towards them, it explains the extent of terror and how
awful the matter is.

6. And there is great threat and emphasis on punishing them in the last verse, with what
they deserve as clarified in the previous verse. However, here the punishment is stated in the
literal form (manTuq). As for the previous verse, verse 209, the punishment is stated in the
implicit form/by inference (mafhum). The first verse, verse 209, informs them that Allah (swt)
is Exalted and Wise and punishes for their deviation. Here, the Punishment of Allah (swt) for
them comes in the form of evidencing by indication (dalaaalat ul-ishaarah). It is not
mentioned in the form of text, literally/explicitly (manTuq). Instead, it mentions 4l & ‘yhlﬁ%o

Gpsa 31 “then know that Allah is Exalted and Wise.” As for the foIIowmg verse, verse
210, the threat to punish is mentioned literally (manTug), as, &a gl b 4 agast of 91 Guks Ay
0%3\'5:"3*—33‘3 el—’«ﬁ\ “Do they await but that Allah should come to them in the covers of clouds
and the angels [as well]?”

Thus, both rejection of partial entry into Islam and punishment for those who do not enter
Islam completely, are conclusive matters that cannot be changed. & 4l 3 a3 u-mﬁs%o

e@s—ﬂ‘!\ “The matter is [then] decided. And to Allah [all]] matters are returned.”
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