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Synonymy (<_5 taraaduf) among Arabic words is considered one of the aspects of its
eloquence. It is defined as different words that indicate the same meanlng or similar
meanings. Llngwstlcally, as stated in Lisan al-Arab, s lii13]y cads ) s¢d L a6 5 0S5 e 1))
%uﬁéﬁ @M‘ uA ulu PSAM (.5"‘ PSS uhauu eSAJ uJM J‘% A;JL"‘ d}s.a PRYJGITEEN GSJ cg_m\).\“ 5gd ;Gug_ﬂ;
(388 2xy 48 0 0 5l (ol dliary aguany (a3 3 cuedliie 1l “Radf (<2)): to follow, and everything that follows
something is its Radf.” If something follows somethlng else, it is taraaduf. In the matter of the
Battle of Badr, Allah (swt) says, 4cxa 4l ¢a dilly afies i 20 Glasub &5 & S 4\% “When

you sought help from your Lord, He answered you, "Indeed, | will reinforce you with a
thousand angels, following one another” [TMQ Surah Al-Anfal: 9], meaning: following one
another (u#2» muradifieen), that is, they come in groups after groups.” It has also been said
that different words indicating the same meaning are called synonymy (<15 taraaduf)
because they follow one another, and continue to indicate the same meaning.

Linguists have differed on the existence of synonymy in the Arabic language in general
and in the Noble Quran in particular.

One group has asserted its existence, attributing it to several reasons, including the
variations in Arabic dialects among the Arab tribes, where multiple words are used to denote
the same meaning. An example of this is found in the hadith narrated by Al-Bukhari in his
Sahih on the authority of Abu Hurairah (ra), who said: The Messenger of Allah (saw) said,
(ligly GRS L) wsg\ Clldy il Cad L) slgfiala cllid (Laalia) Ol Gl Luidl) pla (Laaliyl Lagaa ()l ) ciilSy
Cll8d (lagin AR u.\S.uSLv = 5 g8 el pald aja & Sladi ‘fk« U AS (581 4y u.adﬁ (gl A Liaslatd
Chall 4y padh g g ) daa ) (ol Y 1 jall “There were two women with their two sons
A wolf came and took the son of one of them. The other woman said, ‘It took your son,’
and the first woman said, ‘It took your son.” So they took their case to David, who
ruled in favor of the older woman. They went to Solomon, son of David, and told him
what had happened. He said, ‘Bring me a knife so | can cut it in two between them.’
The younger woman said, ‘Do not do that, may Allah have mercy on you," he said. "He
is her son,” so he ruled in favor of the younger sister.”

Abu Hurayrah said, (&) ¥) J688 & Ly cdiag ¥) o&ill daau ¢ dilg) “By Allah, | had never
heard of a sikeen (5~ knife) before that day. We only ever called it mudya (% a blade).”
The words sikeen and mudya were synonymous and used in different dialects.

They also believe that one of the reasons for the existence of synonymy (< 5 taraaduf)
is that the Arabs used adjectives for objects, which then became dominant over time and
became their names. For example, the sword has many synonyms, including al-muhannad
(xi¢=) referring to Hind (2! India) and al-husam (sLsall) meaning that which cuts (~2) through
blood or the enemy. Another example is the lion, which has dozens of names that were
originally adjectives for it, such as al-layth (<ul!)) meaning fierce, strong, and courageous, and
ghadanfar (Lisa¢) meaning sturdy and large. These were originally adjectives and
descriptions of the sword and the lion, and then the Arabs came to use them as nouns for
them.

Another group argues that true synonymy does not exist in the Arabic language,
especially in the Noble Quran. Each word used to denote a specific meaning carries a subtle
nuance, either adding to, or differing from other words, that convey the same meaning.
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Therefore, synonymy is defined as different words that denote the same meaning, or
very similar meanings, as both cases occur in the language. For example, Ibn Taymiyyah
believes that synonymy can occur in the language, but it is rare. In the Quran, however, it is
almost nonexistent. Each word considered synonymous actually conveys a meaning that no
other word can express with the same precision and eloquence. This is considered one
aspect of the Quran's linguistic miracle, demonstrating its precision and eloquence in its
formulation and expression. In his book, “An Introduction to the Principles of Tafsir ( * 4«
el Jsual) " he states, Lil ge s OF J5 casama Ly 5ol Wale of jall LAl 8 L5 QB 22l 6 oo i) Gld)
(O Jlael bl Ga 138 colinal Cu ) ad o5 db ooline gaen g2 2l Ll asly “Synonymy in the
language is rare, and in the words of the Quran, it is either rare or nonexistent. It is
uncommon for a single word to be expressed by another word that conveys its entire
meaning. Instead, it is usually only an approximation of its meaning. This is one of the
reasons for the miraculous nature of the Quran.”

In general, adopting synonyms between words helps and facilitates the study of the
language and familiarity with some of its aspects, especially for school and university
students, beginners, and non-Arabs who want to learn Arabic. It helps the student to realize
the breadth of the language and the abundance of its words, and it helps to increase his
linguistic stock. Moreover, studying synonymous words and studying the subtle differences
between them enriches the student’s intellect and develops his perception and understanding
of texts, especially the Noble Quran, where he realizes something or an aspect, even if it is
small, of the eloquence of the language, the eloquence of the Qur’an, and its miraculous
nature.

The Noble Quran, in general, contains many synonyms (<l i mutaraadafaat), each
word referring to a specific meaning that no other word can convey, even if the meaning is
similar. In this article, we will examine the word khawf (—s fear) and its synonyms in the
Noble Quran.

Fear, in its essence, is an innate emotion that Allah (swt) instilled in the human soul. It is
natural for humans to experience fear. They share some fears and differ in others. A person
may experience fear without any real cause, such as being merely imagined or a state of
mind, fearing what is neither feared nor dreaded. Like all other emotions, fear can be
controlled by a person's thoughts and beliefs. They can strive to direct it and not be swayed
by it. The Quran cultivates this in the believer, guiding them to control their sadness, joy, love,
hate, anger, and other emotions. This is done to elevate them to the high station that Allah
(swt) has ordained for them. For example, the Quran forbids Muslims from fearing Satan and
his allies, and commands them to fear Allah Almighty. This confirms that a person can control
their fear and prevent it from overpowerlng them, through their beliefs and understandlng
Allah (swt) says in Surah Al Imran, ¢éielsa &8 o) Gg8a5 ah AT SB SpI3l iy Gl AL Wil

“That is only Satan who frightens you of his allies. So do not fear them, but fear Me, if
you are truly believers” [TMQ Surah Aali Imran:175]. This noble verse commands fear of
Allah (swt) and forbids fear of the allies of Shaytan, as a consequence and outcome of Iman,
as a set of beliefs that are affirmed by Iman within the Muslim soul.

For a believer, fear must be governed by guiding principles. Therefore, the Noble Quran
reminds the believer of Allah (swt) and His Attributes, of the Day of Judgment and its terrors
and Hellfire, and makes the oppression and tyranny of people seem insignificant in his eyes.
Even if they were to unite to harm him, they could not do so except by AIIah s Permission.
Allah (swt) says in Surah Yunus, Guwea)®4alail 353 pdy d 5 o) 5% s ¥) 4 Cadls Yo uay ) Sy Ve
gl 2ol 3h3edle Ga £L& 04 4 “And if Allah should touch you with harm, there is no
remover of it except Him; and if He intends for you good, then there is no repeller of

His bounty. He causes it to reach whom He wills of His servants. And He is the
Forgiving, the Merciful” [TMQ Surah Yunus:107].

At-Tirmidhi narrates on the authority of Abdullah ibn Abbas (ra) on the authority of the
Messenger of Allah (saw) who said, Gl 13) o alad 5205 Al Jada (day A Bda) ccilals «.\459\ o ?Ae Ly

Jljcdlw\m&;w}’\dm@;whﬁwu\&cM‘ju}" U‘PSG‘J bl cpdd Culatia) 13) g sA.\s!dh.ulA



«Cinlall s g ANEY) cad) (e A A4S W gy ¥) & ghuay al g dgd o Lo 1 sadal “O young man, |
will teach you some matters: Be mindful of Allah, and He will protect you. Be mindful
of Allah, and you will find Him before you. If you ask, ask of Allah. If you seek help,
seek help from Allah. Know that if the entire Ummah were to gather together to benefit
you in any way, they could not benefit you except with what Allah has already decreed
for you. And if the people were to gather together to harm you in any way, they could
not harm you except with what Allah has already decreed against you. The pens have
been lifted, and the pages have dried.”

The Noble Quran also eases many of the fears of this world for the believer, and it also
forbids him from many of them. For example, it forbids him from fearing for his livelihood or
fearing death, for these are by the command of Allah (swt). It also forbids him from letting
fear of tyrants and enemies, and the terror they inflict on people through Kkilling,
imprisonment, and torture, become a cause for cowardice. All of this is so that the believer's
fear of his Lord and His punishment becomes greater than his fear of anything else.

The Noble Quran also makes fear of trials, through which believers are tested in their
faith in Allah, His power, His might, and His plan, and which require patience, perseverance,
and reliance on Allah (swt). Allah (swt) says in Surah Al-Bagarah, &P-“J CisAl ¢ o esul-ub%

%ueggbd‘ gry) g—\bA-\SU by qum Ca QMAJ “And We will surely test you with something of

fear and hunger and a loss of wealth and lives and fruits, but give good tidings to the
patient” [TMQ Surah Al-Bagarah :155]. Fear is an inevitable part of human nature. It is an
innate feeling. However, Islam requires the believer not to let this fear prevent him from
obedience or lead him to disobedience. The noble Seerah of the Prophet (saw) and the
biographies of his Companions (ra) recount situations where fear arose, but it did not hinder
the Companions (ra) from acts of heroism and honor that please Allah (swt). For example, in
the Battle of the Trench, when Al-Madinah was besieged, and the siege was tightened upon
it by the Confederate (Al-Ahzab) tribes.

The Noble Quran describes the situation in Surah Al-Ahzab, a&ia J&ul (a3 a838 0 a8 515 3
PRY] 2 PR PR T ¥ % - sy~ oFS 2 %
%ujsms AL Geiliiy Jalal) Glall caliy Jlad) <813 3y “When they came upon you from above

you and from below you, and when eyes shifted [in fear] and hearts reached the
throats, and you entertained suspicions about Allah” [TMQ Surah Al-Ahzab: 10].

In the Tafsir of At-Tabari, it says, ¢3Ual Gl caligy gy waads of HUail 213 Y3p 4l 5)
(Oabiall ) <l ¢ 5l Cagally el e LeSWl ge sl s o) “His Saying: “And when eyes
shifted” means they stared, and His Saying: “And hearts reached the throats” means the
hearts were displaced from their places due to terror, fear, and panic, so they reached the
throats.” However, the Companions (ra) under the leadership of the Messenger of Allah (saw)

remained steadfast in this event, and they showed courage and heroism in the face of the
prevailing atmosphere of fear.

Islam instills courage and the rejection of cowardice in its followers. The Messenger of
Allah (saw) used to seek refuge from several things, including cowardice. Al-Bukhari narrated
in his Sahih on the authority of Sa'd ibn Abi Waqqas (ra), s¥s u.e&u “!-‘Mlj ale X u.La ‘_,.ul\ Oy
uAdaaﬁ\J‘Jad\dAJ\uJ\.U.au\u.adujsb uad\g.ad.a.\ﬁ\g@ﬂ\g.ad.a:ﬁ\@\&ﬂ\ mus:\g.musuws:\
€l Glie (Ea 4 “The Prophet, may Allah bless him and grant him peace, used to
teach us these words as one learns to write: ‘O Allah, | seek refuge in You from
miserliness, and | seek refuge in You from cowardice, and | seek refuge in You from
being returned to the most decrepit stage of life, and | seek refuge in You from the
trials of this world and the torment of the grave.’”

Abu Dawud narrated on the authority of Abu Hurairah (ra) on the authority of the
Messenger of Allah (saw) who said, «&a (uas Az Jay 2 L 3é» “The worst traits in a
man are excessive miserliness and debilitating cowardice.”

As for the believer's fear of his Lord, its ultimate goal is piety. There is no good in fearing
Allah (swt) if it does not lead to piety. The word for piety (s tagwa), as mentioned in Lisan



al-Arab, & ela «gbo8all Jhly 38 JAT a1 Mas Jsb b Laa olan g dilay aliin gl o (55 ¢ A5 00)
5 gl omaall Jhigy el ) se s cdacales | saiind o) pgiianas o alie ool i o Jal dl) 1 bl s
(Lo a5 e Lanle agilay W5 clld 1 5lad aa 13) a3 iy o Jal “comes from the root “wagiya,” meaning
to protect, preserve, and safeguard something from harm.” Allah (swt) says, “He is worthy
of being feared and worthy of forgiveness.” In the Tafsir of al-Tabari, it states, “Allah is
worthy of His servants fearing His punishment for disobeying Him, so they avoid His sins and
hasten to obey Him. “And worthy of forgiveness” means He is worthy of forgiving their
sins if they do so, and He will not punish them for them if they repent.”

Lisan al-Arab also states, 4 dsel i) ialli Ui @ of die iy 3681 ) i) 1 s 418 3)
(Sie il o3 5an Lafils s S b s “Regarding the Saying of Allah (swt) Who said: “She said,
‘Indeed, | seek refuge in the Most Merciful from you, if you should be pious,” its Tafsir

is, “I seek refuge in Allah from you, for if you are truly pious, you will heed my seeking refuge
in Allah from you.”

Piety is the fear of Allah (swt) that compels one to act to avoid what one fears and
dreads. It is the fear that drives the believer to adhere to Allah's commands and abstain from
His prohibitions. Therefore, the noble companion Ali ibn Abi Talib (ra) defined piety as, (<
Jen b el daatinll 5 Julally Laa N5 a3l Jeadl s Jidal) (0) “Fear of the Majestic, acting in accordance
with the revelation, being content with little, and preparing for the Day of Departure.” Thus,
piety is fear, hope, and action.

Talg ibn Habib (rh) said, “When trials occur, extinguish them with piety.” They asked,
“‘What is piety?” He replied, “It is to act in obedience to Allah, guided by His light, hoping for
His mercy. Piety is also to refrain from disobeying Allah, guided by His light, fearing His
punishment.”

Many verses in the Noble Quran link piety and knowledge. Allah (swt) says in several
places in Surah Al-Bagarah,

4O g Al Gl ) gake)y @) 15815, “And fear Allah and know that Allah is with the pious”
[TMQ Surah Al-Bagarah:194]

goliall Lak ) G 15ae1y ) 16805 “And fear Allah and know that Allah is severe in
punishment.” [TMQ Surah Al-Bagarah:196]

§Eis sk 4 2800 1 sake 3 A 16835 “And fear Allah and know that you will be gathered to
Him.” [TMQ Surah Al-Bagarah:203]

{Osialall sty b idla oK1 154815 A 158155 “And fear Allah and know that you will meet
Him. And give good tidings to the believers.” [TMQ Surah Al-Bagarah:223]

4 £l O Al Gl 1gaky & 158155 “And fear Allah and know that Allah is All-Knowing
of everything.” [TMQ Surah Al-Bagarah:231]

§owan Gslas Ly & ) 1sa15 40 15855 “And fear Allah and know that Allah is All-Seeing
of what you do” [TMQ Surah Al-Bagarah:233]

The Noble Quran teaches and acquaints the believer with many matters, such as the
state of the believer and the state of the Hereafter, so that this knowledge and understanding
may motivate piety, either through encouragement or warning.

As for the synonyms for the word khawf (s fear) in the Noble Quran, they are
numerous, including:

1- Khashya: The word khashya (% fear) in Arabic, as stated in Lisan al-Arab, means,
Tpiad) ;\ﬂ\&(\ﬁ}uwwfu\my sdas oo Ay Qs i Lidy dasll Jdd s wasal) sl
() pen A G wdl Aige o sy Al Ll 20 L 0l ralla Cuas g L S juadll DS (e Linditd s la N J 5 clilad
(D=l s s agile & “Khashiyah: fear. The man feared (khashiya yakhshi khashiyah): he was
afraid. And His Almighty saying: "So we feared that he would overburden them with
transgression and disbelief* [TMQ Surah Al-Kahf: 80]. Al-Farra’ said: “We feared: we



knew.” Az-Zajjaj said, “We feared the words of Al-Khidr: we disliked them.” And in the hadith
of Khalid: when he took the banner on the day of Mu'tah, he defended the people and feared
for them, meaning: he spared them and was vigilant, so he withdrew.”

Therefore, khashya is a fear coupled with caution and vigilance against the occurrence of
harm or |nJury One fears its occurrence and is wary of it. Allah (swt) says in Surah An-Nisaa,
§1ux Y38 1l gty Al ) gD 2gnle FUEQEEP Ay adld Ga 1835 3 Gl (25 “And let those who

would fear Allah who, if they left behind them weak offspring, would be afraid for them.
So let them fear Allah and speak words of appropriate guidance” [TMQ Surah An-Nisaa:
9]. This verse combines reverence, fear, and piety. Let him who has weak offspring, fearing
for their vulnerability, be fearful and cautious. Let his fear and reverence for Allah compel him
to speak the right and sound words, particularly concerning the subject of the noble verse,
which is the division of inheritance.

Khashya is also a fear coupled with reverence for the One who is feared. Allah Almighty
says in Surah Fatir, o@\sﬂf— e A Gt elaadl sae Gl pidg Lu\%) “Only those of His servants

who possess knowledge truly fear Allah. Indeed, Allah is Almighty, All-Forgiving”
[TMQ Surah Fatir 28].

lbn Kathir says in his commentary, assll 48 yall culS L 45y a4y o 58l elalal) atpia 3a olid L))
Al 4l il JaST 4y alall s adf 4 38 jeall il LS ¢ iundl elanl @ giall (JSl Cliiay Cogen sall cadall il
(JSly kel “Only those who truly fear Him are the scholars who know Him, for the more
complete their knowledge of the All-Powerful, the All-Knowing, the One described with
attributes of perfection and the Most Beautiful Names, the greater and more complete their
knowledge of Him becomes, and consequently, the greater and more profound their
reverence for Him.”

Thus, khashya is a fear accompanied by caution and vigilance, and coupled with
knowing the Power and Greatness of the One to be feared. The Noble Quran commands
believers to fear Allah (swt) and abandon the fear of those lesser than Him, for He is the
Great One, the One worthy of being feared. Allah (swt) says in Surah At-Tawbah, E”‘“’““%

§lnialsa A& ) 6343 ol Al & “Do you fear them? But Allah is more worthy of your fear, if
you are believers” [TMQ Surah At-Tawbah: 13].

And He (swt) says in Surah Al-Bagarah, %@wu ab 5345 Jﬂ%» “So do not fear them, but
fear Me” [TMQ Surah Al-Bagarah: 150].

And He (swt) says in Surah Al Imran, Gl a3 ah 53416 281 ) gad 38 Gudl) &) (el agd 98 Gl
%&5&3‘ aaiy A Uia 1sl&3 “Those to whom people said, ‘Indeed, the people have gathered
against you, so fear them.” But it only increased them in Iman, and they said,
‘Sufficient for us is Allah, and He is the best Disposer of affairs’” [TMQ Surah Aali
Imran: 173]. The believers’ glorification of Allah (swt) and His Power, may He be glorified,
surpasses the power of the enemy and his equipment and supplies in their souls. Therefore,

the fear of the enemy did not occur in their hearts, but rather their Iman in Allah the Greatest,
Whose power overcomes all power, increased.

2- Rahbah (4, terrified): l1bn al-Qayyim says in his book Madarij al-Salikin (oSl z )
that, (48 s sall ks & Qo b A 5l acm s o s Sall (e el (b Ol (e D)) Ll s) “As for
rahbah, it is the intense desire to flee from what is disliked, and it is the opposite of desire,
which is the heart’s journey in pursuit of what is desired.” Desire for something is inclination
towards it, striving to obtain it, and drawing near to it. Fear of something, however, is the fear
of it, turning away from it, and distancing oneself from it, after being rebuked and
condemned.

Allah (swt) says, 4LJs G Wselsy “And they call upon Us in hope and fear
(rahban).” [TMQ Surah Al-Anbiyya’: 90]. Ibn Kathir says in his commentary, e 5" Al =y
peS ot ealie 5 Alie (e agie Am ) o) LA DS Al (Srgy abiad g dlen ) (e die O Lai agie Al ) s | 5IS agll
(Vinare ag25S )5 43e “By ‘hope’ He means that they worshipped Him out of desire for what they



hoped from Him of His mercy and favor. By ‘Rahban’ He means their fear of His punishment
and retribution for abandoning His worship and committing disobedience to Him.”

And in His Almighty’s Saying in Surah Al-Anfal, Jall BU) ce 358 ¢a sk L agd |53 5%
4p85% 5 & 3% 4 s “And prepare against them whatever you are able of power and of

steeds of war to strike fear in the enemy of Allah and your enemy” [TMQ Surah Al-Anfal:
60]. Striking fear (< _! irhaab) in the enemy means terrifying them.

It has been said that awe differs from fear in that it is a prolonged state within the
individual. Therefore, a chronic, pathological fear of something is called phobia (<%_), and in
contemporary thought, the act of striking fear in the masses over a long period is called
terrorism (<_) irhaab). Thus, awe is a prolonged fear, accompanied by withdrawal and
aversion, and is the opposite of desire.

3- Faza’ (g A panlc) The meanlng of faza’ in Lisan al-Arab: ¢ &l (e el 32a ¢ 54ll)
e gﬁ 13) A AT &3 Gl V) baie deliny ; A Yk s Al By Al die (RIS tdie g 85 de g AdAT 1ae Al
caelainl gl ) e 5 ‘&)d\uus@u@m\)ugt)sgqc}%ﬂ\u&d\ﬁj Gl 1 glE= A% 08 )i \3313*335
g il s calall a1 ady e Lo | simind 5 Led) gl ol "BBall ) ) e A ¢ (o g G By cad) T ad) g 5
Sy ey vie o5 S gl gkl vie oy ¢ A die o5 S WSy calug e I la B Jguy JB Qe Y) Lal
S Al Jal &)s‘u\» KUITCEN | g (Culain) Wl atie L;\ t)s\.,dou:.)s\j eajm_d(,&l\ o) &Jsml..a.a\ il o 6y
dm\t)sd)s@uj «\);_m_m;}@\ dsel 5 Oly d\ﬁ&)wﬁ‘hﬁ&@yuﬁ?&u}wﬂ\é&@” S,
(«g 58 (10 e Lo S dse) 5 Gy talug adle An\ém‘;d\ ae JUE Ll ‘(:.@_I.L\A\ Tsac o 1 gilag ) ga puainl Lﬁ‘ Ayl
“Faza’: fear and terror of something, and to panic someone: to frighten and terrify them, and
also to be relieved of fear: to have their fear removed from them, and the Almighty’s saying:
“And no intercession will benefit with Him except for one whom He permits. Until,
when the fear is removed from their hearts, they will say, “What did your Lord say?”
They will say, “The truth.” And He is the Most High, the Grand” [TMQ Surah Saba’: 23].
And the verb “to be removed” is used with “from” because it means to remove the panic, and
to seek help from a people: to call upon them for aid, and to seek refuge with him, and in the
hadith about the eclipse: “So seek refuge in prayer,” meaning take refuge in it and seek its
help to repel the happening matter, and panic also means: relief, the Messenger of Allah
(saw) said, “You are numerous in times of fear and few in times of greed,” meaning you
are numerous when providing aid. It could also be interpreted as meaning you are numerous
when people turn to you for help. “I relieved him when he was terrified” means | came to his
aid when he cried for help. In a hadith, it is narrated that the people of Al-Madinah were
terrified one night, so the Prophet (saw) rode Abu Talha’s horse bareback. When he returned,
he said, “Do not be afraid; | found it to be a sea.” The meaning of “the people of Medina
were terrified” is that they cried for help, thinking an enemy had surrounded them. When the
Prophet (saw) told them, “Do not be afraid,” their fear subsided.”

So, faza’ means khawf coupled with a plea for help and a search for refuge and safety. It
has also been said that “faza’ is a sudden and intense fear that shakes the soul, while khawf
can be due to the anticipation of something bad happening. The Day of Resurrection is called
the Day of the Great Faza’, when people will rise from their graves and be resurrected,
finding themselves in the horrors of the Day of Resurrection. They will be seized by faza'—a
sudden and intense fear that shakes their souls, causing them to scatter like moths. The
scattered ones wish they could be helped or find refuge from what they are in, except for
those whom Allah has exempted from that, so they will find help and refuge. Allah (swt) says

,,,,,

in Surat Al-Anbiyya’, §0s% s s o3 a&a 3 1 daslall ARG 3 58 ¢ 58 aed3ag ¥b “They will not be
grieved by the Great Panic, and the angels will receive them, saying, ‘This is your Day
which you were promised’” [TMQ Surah Al-Anbiya: 103].

4- Wajal (J> trepidation): The meaning of wajal in classical Arabic is, (<5l & 3dl) “panic
and fear.” Linguists have said that wajal is a disturbance of the heart resulting from fear. The
Noble Quran attributes wajal to the heart in most of its verses. Allah (svvt) says in Surah Al-

Anfal, %uﬂ%—u M0 (o s Ulay agid 4500 agile Culi 13y a4 PRCRANY >3 & 583 13) Cpdll & siagall u..\% “The
believers are only those who, when Allah is mentioned, their hearts tremble with



trepidation (wajilat), and when His verses are recited to them, it increases them in
faith; and upon their Lord they rely” [TMQ Surah Al-Anfal: 2]. Although fear originates in
the soul and the heart, when the language wants to focus on the state of the heart in fear, it
says, (48 Jd>s) “His heart trembled,” meaning he was afraid and agitated.

5- Jaza’ (¢ > anguish): The meaning of jaza’ in classical Arabic is, ((coslls <asall s g 5a)
uall 31 5) “Jaza’ is fear, grief, and lack of patience.” Allah (swt) says in Surah lbrahim, 3 1si&;
foana (e Ul L Ula 4l Be a0 Wle §) 5™ 38agl ) U “They said, ‘If Allah had guided us, we
would have guided you. It is all the same to us whether we are in anguish or patient;
there is no escape for us’ [TMQ Surah Ibrahim: 21]. Allah (swt) says in Surah Al-Ma’arij,
§le 5ia 531 424 135 (20) e s5a HAl A2a 13 (19) el G Gyl &y “Indeed, mankind was created
anxious (19) When evil touches him, he is in anguish (20) And when good touches
him, he is stingy” [TMQ Surah Al-Ma’arij: 19-21]. Jaza’ here means lacking patience.
Therefore, jaza’ is fear coupled with a lack of patience, and it is mentioned in the Noble

Quran to condemn the disbelievers, because a lack of patience and grief over what befalls a
Muslim is reprehensible.

6- Ru'b (==L dread): The meaning of ru’b in classical Arabic, (¢ s <sall » e Jll) “Ru’b is
fear and panic.” Allah Almighty says in Surah Al Imran, 1s8340 Ly G& 30 1958 Gudll cigla 3 Al
$lnalBl s Fia Gulys © AN abiglay Ul 4 O30 a1 L AL “We will cast dread into the hearts of
those who disbelieve for associating with Allah that for which He has not sent down
any authority. And their refuge is the Fire, and wretched is the abode of the
wrongdoers” [TMQ Surah Aali Imran: 151]. In the interpretation of Al-Tabari, ( o) st & il
el g ol agasl8 8 Al rcae I )5 ,8S) “We willl cast dread into the hearts of those who disbelieve:
We will cast into their hearts anguish and panic.” Ru’b is intense fear that fills the soul and
controls it. It has been said that it is the most intense fear. In the language, it is said, ( <=
ol ey 4 Lo ) 3l Gl ey @il gl (= sall) “| filled (ra’abtu) the basin, and intense fear is
called dread because it fills the soul.”

7- Raw’ (¢ s fright): The meaning of raw’ in the Arabic language, Y el ¢ &l s & 5,1l
(s 22 5b ¢l o5 “Raw’ is fright, the matter frightened me, it frightens me,” and linguists
say that fear is a fear mixed with surprise, denial, and astonishment. Allah (swt) says in
Surah Hud, ¢hgl a3 3 Ulaas sl 436185 £ 350 anili) & Gad Lt “So when the fright had left
Abraham and the good news had come to him, he began to plead with Us concerning
the people of Lot” [TMQ Surah Hud: 74]. That is, when the fear that Ibrahim (as) felt in his
heart regarding his guests had left him, our master Ibrahim (as) was afraid of his guests and
was astonished and denounced their action in refusing the food.

8- Al-Wajf (== horrified). It has several meanings, including speed of movement, as in
the verse, <&, ¥3 Jid (e 4o aiagl Wiy “So you did not mobilize any horse or camel
against it” [TMQ Surah Al-Hashr:6]. It also means fear, as in the verse, g4isly diaj; @335%0

“Hearts on that Day will be horrified” [TMQ Surah Al-Nazi’at: 8], meaning hearts that will
be agitated and throb with intense fear.

These are some of the synonyms for fear in the Noble Quran, and this is some of what
linguists have said about the meaning of fear and its synonyms.

When returning to the Noble Quran, contemplating its words and synonyms, and consulting
Quranic commentaries and the opinions of linguists—as an example of its magnificent
eloguence—the Muslim perceives the beauty of the Quran’s expression and the precision of its
language, which aids in reflection and understanding. We ask Allah (swt) for knowledge and
understanding of our language, Arabic, and our Deen, and that He bless us with an Islamic state
that will nurture Islamic disciplines and knowledge, and address the weakness of the Arabic
language among the masses of the Ummabh, so that it may revive the study of the Qur'an and
revitalize its disciplines among the sons and daughters of Muslims. Aameen.



