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People highlight the military aspect of Salahuddin's personality, his jihad against the
Crusaders in both Egypt and the Levant, his piety, his justice upon the citizens, his mercy
and his preparation of the means. However, there is also another aspect that indicates his
steadfastness upon his Deen and his firmness upon the Truth, which he adopted in any
situation. This aspect is not highlighted and it manifests in his stance towards the Khilafah
(Caliphate). Since Salahuddin (may Allah have mercy on him) adopted the unity of Khilafah,
he did not recognize the existence of two Khalifahs (caliphs) at the same time. Since the
legitimate Khaleefah was the Abbasi Khaleefah (Abbasid Caliphate), he vowed allegiance
and obedience to that Khaleefah. He believed in fighting the second Khaleefah, who disputed
with the Abbassi Khaleefah.

Salahudin’s intense concern for the unity of the Khilafah, and his belief that the Abbasid
Khaleefah was the legitimate Khalifah, was apparent in his letter to Mansour Yaqoub bin
Yusuf bin Abdul Mumin in the year 586, in which Salahuddin sought support from him against
the crusader Franks to protect the coasts of Levant and Egypt from their fleets. This was
because Yaqoub had a large naval force, whilst Salahuddin had only a small navy. Yaqgoub
was one of the leaders of the Al-Mohad State (Al-Muwahhidun of Northern Africa and the
Iberian Peninsula) and he called himself Ameer ul Mumineen (Leader of the Believers).
Despite Salahuddin’s urgent need of Yacoub’s naval assets, he did not address Yacoub as
Ameer ul Mu’'mineen (i.e. Khaleefah). Instead, he addressed him as Ameer ul Muslimeen
(Ruler of Muslims). Salahuddin insisted in his letter consideration of the Abbasid Khaleefah
to be the inheritor of Prophets (as), in terms of knowledge, the inheritor of the earth, in terms
of official authority, and an adornment in the heavens of Deen, where he is the jewel in the
crown.

Abul Abbasi An-Nasiri (s =l ssball 5f) wrote in his extensive work, <l Jss JLal Latiuy)
~<=8Y! “Investigating the Information about the Far West,” that .l ¢xall 73a (e 1Sl Gl sie OS5
LY exial e dgiiall Al e Jerial ) &0 daal) any s sl (g G gy (Nlas ) )l Al 8 ccpalisall
e Ly G (51 (o1 Al slans Gy s el s AU oy e sl (e sals el alla (e Lelal (e 21
Joml) Jans canadi 8 La Jual s elld dpamy ol piagall Jadls . (o 48 48las (sl 5 ) seaiall aile iy Ly L iany
O bl gia s Y gl cpilay A @l ay 4l Sea 4 Jis aala ) i alg abu e ) ea s Al S5 ) malie e
del i diy il Jalsw “The content of the letter was: “From Salahuddin to Ameer ul
Muslimeen, Yusuf bin Ayyub, the one who is in need of Allah (swt). Praise be to Allah Who
has appointed over the Islamic Ummah those who spread prosperity in the land and caused
its people to be independent in financial means, without debt, and caused the supererogatory
(naafilah) and the obligatory to be done through the rulers, the One Who adorned the sky of
Deen with the pearls of rulers ... Mansoor took exception at being addressed by Salahuddin
as merely Ameer ul Muslimeen (oslsal) uel Ruler of Muslims) and not as Ameer ul Mu'mineen
(0ies<ll i Leader of the Believers), and he held that against him. Thus he honored
Salahuddin’s envoy, without fulfilling any of his requests. It was later reported that Mansoor
nevertheless prepared to send one hundred eighty ships, but their arrival was prevented by
the Crusaders’ capture of the Syrian coastal cities. Allah Knows Best.”

Shihab Al-Din Al-Maqdisi (el el Gled) in his book 4 sidl ol sall JLal b o s il QS
43l s “The Book of the Two Gardens, Concerning Affairs of the Reigns of Nur al-Din and



Salah al-Din” stated, sl chlag a4 S adde e 4l Jalyy sanil (g e padll Lo o) Glala g o Juany o
Loke dagall Toedae Yale Ulalu S 35 cagisle (ks e (sl “Salahuddin did not get enforcement
from the Sultan of Maghrib. | was informed that the Sultan was concerned over not being
addressed as Ameer ul Mu’mineen, according to their customs. He used to be a just Sultan
who manifested Shariah and a warrior.” This narration brought by Shihab Al-Din Al-Maqdisi
in his book, is preponderate over what is contained both in the poem of Yacoub’s cousin and
the poem of Shamsuddin bin Mungid, the envoy of Salahuddin. The first poem considers
Mansour to be the best of Khulafa’a and the second called him “the Leader of Muslims.”

Regarding the poem of Yaqoob’s cousin, Al-Magdasi said,
el sl Banad (e sl sl el e G ) e G Glaslas dse Gl U5 485
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“His cousin Sulaiman bin Abdullah bin Abdul Muimin Abu Rab’ee says about the first
poem:

‘The spring wind blows with your support, whilst rising stars are found with your
happiness.

If asked who is the best of all the Khulafa’a, the fingers will point to you, O Yacoub!

Though you follow the predecessors, you and your morals are to be followed
Regarding the poem of the envoy of Salahudin, Al-Maqdisi said,
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“Shamsuddin bin Mungid has praised Al-Mansoor as Sultan in his poem:

‘I thank the angrily swelling sea that | cut away from, into the generous, calm sea,
enjoyed at the coast,

To the mine of piety and the compass of guidance, to the one whom the predecessors
would call upon, out of mention,

It is you, the Leader of Muslims, and your hopeful door always satisfies those who pass

”m

by.

What affirms the passion of Salahuddin for the unification of Khilafah, and his conviction
that the Abbasid Khalifah was the legitimate Khaleefah, is the report of Shihab Al-Din Al-
Maqdisi (e ool e in his book dusduall s ) sill oyl sall JLaT 8 (i s )1 S “The Book of the
Two Gardens, Concerning Affairs of the Reigns of Nooruddin and Salahuddin® which
contains the letter sent by Salahuddin to the capital of the Khilafah, Baghdad.

The book mentions what came in the letter: (e e L hY o sla Ll of 5l Gasall 2e Y5 S
Lol Zaulsall 295l SUaiy Llall 1 AW la3 of Y)W “had the lands of the children of Abdul Mu'min a
sword of water raised against them, to extinguish the fire therein, raising the Word of Allah as
the Highest, the Abbasid Authority would come to cover the whole earth.”



Here, Salahuddin seeks permission to fight the children of Abdul Mu’min. The reason for
fighting them is their departure from the obedience to the Bagdad Khaleefah, through their
declaration of themselves as Khulaafah or the Leaders of Believers.

As for Salahudin’s own obedience to the Khalifah, he declared it at the beginning of
every letter he sent to the Diwaan of the Khaleefah, and he considered himself a loyal
servant.

Amongst those declarations is what is transmitted by Al-Qalgashandi (2:38l) in his
encyclopedia, <=l zxa “Dawn for the Blind,” <l s¥) Jlie) & | Jaiilly 46 8l cildiall 5 55 Gagiy aalal)
lede & ol L) g by Jn ol Al 44,80 “The servant who plunders the wealth of noble thresholds
by greetings... In compliance to the honorable order which he hastens to and fights for.” The
letter also says, 4k s vie (piasall ual el (e alea g3 0l Taals 5 “All Praise to Allah the One Who
made him obey the Ameer ul Mu’mineen with the goodness of his certainty.”

The letter also states, ... ) ol sl Al al s (il o cpiall 4alS Cuii g (opaalall e gpan gall A el
Olaty) Ciilaa aielay | 5isin o) BRI gl s “May Allah raise the status of those of Tawheed over
those of atheism. May Allah establish the word of righteous people with certainty,
continuously in days of noble courts... May Allah inspire the Creations to address in
obedience to him (the Khaleefah), within the scrolls of Iman.”

Amongst Salahudin statements about declaring obedience, as mentioned by Al-Maqdasi,
is, cleadd 13) A e adlad) o) je oo A Addal Aetall g A dle allae e Sl A i B alead) DA aalidll o3a
leais 13) all (e 4aina s “These three objectives, Jihad in the Path of Allah, preventing oppression
upon the servants of Allah and obedience to the Khalifah of Allah (swt), are intended from a
servant of a land when it is conquered and are his spoils in this world, if he is granted.”

Salahuddin (may Allah have mercy on him) viewed that there can be no community,
without an Imam. In one of his writings as mentioned by the Al-Madisi: ... ) o) sl ali &) alal
el pan Y AL aas 4alaly Jadll de saas 465 “May Allah preserve the days of noble Diwan. The
Ummabh is a collective, unified by its Imam. The Ummah is a collective of safety and not an
amalgam of divisions.”

Salahudin also believed that leadership is individualistic and not collective. Al-Maqdisi
quoted from him in one of his letters, sailaia ¥ cagae o sadlaie Gualuadl (i s of V) Jliag Y
Ll 5 ¢Sl 3 S Lall (5585 0f oslas W ecpS il IS 06 o adde e Lal A8 800 Lealoa o jall ) sal (5l 5 ela gin
aa I V) Ll 8 Jaiss ¥ sl sl “He (the Khaleefah) alone, not the tyrants with their injustice,
decides upon mobilizing the armies of the Muslims against the enemy of the Ummah. If the
matters of war were reconciled by the collective, there would be far more participants. The
world may not be harmed through many rulers but governing the matters of war mandates
nothing else but unity.”

These texts, though they were written by Al-Qadi Al-Fadhil (Salahuddin’s senior advisor),
the Sultan Salahuddin was supervising. Al-Qadhi only expressed the Sultan’s opinion and he
ensured the consent of the Sultan, as the letters were directed to the Diwan of the Khilafah,
in the name of the Sultan.

The most glaring evidence about Salahuddin’s view regarding the unity of Khilafah is that
he eliminated the Ubaid Caliphate of the Fatimids in Egypt. He considered the Fatimids to be
the usurpers of the Baghdad Khaleefah, upon whom he had given Bay'ah. The Ubaids
seized the Wilayah of Egypt in 357 AH, and declared a Caliphate for themselves, which they
falsely and scandalously called the Fatimid Caliphate. In the year 549 AH, the Abbasid
Khaleefah, Al-Mugtafi, wrote a covenant conferring the Wilayah of Egypt to Nooruddin Zengi,
the Wali of Aleppo and Damascus, and ordered him to proceed to Egypt. In 562 AH, Sultan
Nooruddin Zengi prepared an army of two thousand troops, under the command of Asad Din



Shirkuh. Then in 564 AH, Shirkuh’s nephew Salahuddin took his place. The last Fatimid
Caliph, Al-Adid, remained in Egypt, outside the influence of the Abbasid Khaleefah in
Baghdad. Then Salahuddin ended the Khutba declared for Al-Adid Al-Fatimi and returned
Egypt to the Abbasid Khalifah in 567 AH. Thereby, the Khilafah became one and the Ummah
was unified under the Abbasid Khalifah of Baghdad.

Imam Suyuti says in his “History of the Khulafa’a” about the incident in the year 567 AH:
Leie (oW ladl) 48] g8 5 caandl s delhall o jean pabay aon diu sl 0 0l 2 3ba GUabud) idind (calSl) slead) U8
s tds O ) soalall Al daeall 8 daulal) Adadl) Caadly e Jall Chiay dendl ey uiball S jean
clanls GOl 2Bl il 8 T dale 5l Ll el 5 ealazg () el G cpall Gl 5L o3y cpall 53 aludl
Abadll agle Caadl 5 V) oie S Al By ols lebas it ey JBLI o ga claay Gall ae b desll 1l LS
Oniasall aal il yaly ¢ pmiudll LY WY 5al “The I'mad the Scribe stated that in 567 AH the Sultan
Salahuddin bin Ayub demanded the full submission of the people in the Great Mosque of
Egypt and that was by the establishment of the Khutbah, on the first Friday in the month of
Muharram, for the House of Abbas. Thus, innovation was destroyed and Shariah flourished.
The Khutbah was read for the House of Abbasids on the second Friday in Cairo.... Sultan
Nooruddin dispatched Shibabuddin al-Mudhahhar, to Baghdad with the good news and
ordered me to draw up a public announcement of it to be read in all the Wilayahs of Islam. |
accordingly penned a joyful proclamation beginning thus, “Praise be to God, the Exalter of
Truth and its Revealer, the Destroyer of Falsehood and its Disabler.” It also contained the
following, “and there is not left in those Wilayahs a minbar but that the Khutbah is appointed
to be read therein for our master, the Imam al Mustadhi bi’ Amrillah, the Amir of the
Believers.” Mustadhi was the Abbasid Khaleefah of the time.

In response to the good news, the Khaleefah sent robes of honor and presents to
Nooruddin and Salahuddin, with standards and banners for the Khuteebs of Cairo. He
bestowed upon I'mad the Scribe a robe of honor and a hundred dinars.

In the year 569 AH, a faction in Cairo wanted to return the Caliphate to the House of Al-
Adid, so Salahuddin killed them and crucified them between the two palaces. He considered
their actions to be of the greatest crimes that would divide the community of Muslims.

When Khaleefah Nasir Al-Abbasi assumed the Khilafah, he dispatched to Salahuddin a
robe of honor and the investiture of his dignity. Salahuddin wrote him a letter which stated,
laele ddps 8 22Ludl il A ) daadl §lud y dagly, DAl & 5Ly OIS (e ala caaal) b5 a5 “Your servant,
All Praise be to Allah, may those who dispute with the Khilafah over its essence, drown upon
the water which Allah (swt) has stored in His Sword for flooding...”

This was how Salahuddin (may Allah have mercy on him) adopted the unity of the
Khilafah, believing that if the Bay’ah was given to two Khalifahs at the same time, the latter
would be killed, since fulfilling the Bay’ah is obliged only to the first Khalifah alone, just as the
Messenger of Allah (saw) conveyed.

It is worthy of notice that Al-Quds, which was captured by the Crusaders in 492 AH, was
liberated by Salahuddin from the Crusaders in 583 AH, after he had eliminated the Ubaid
Caliphate (Fatimids) from Egypt and unified the Khilafah in the year 567 AH. Thus, the power
of Muslims is in their Khilafah. We ask Allah (swt) to return the Khilafah Rashidah (rightly
guided Caliphate) so that the Jewish entity will be eliminated from its roots, whilst Al-Quds
will be liberated and the Blessed Land will be completely returned into the Abode of Islam.



